The article discusses the connection of the philosophy of Hegel and Spinoza in L.S. Vygotsky's theory, one of the modern psychological theories. Our study is inspired by the desire to enrich his theory, which
interpret the quotation above as a switch from Hegel to Spinoza in the psychologist's research.
The question is how, according to the theory of Vygotsky, we can correlate the studies of Spinoza with those of Hegel. Disclosing the results of our study, we shall mention that the correlation point between the two philosophers can be found in their ideas of self-consciousness.
II Self-Consciousness and Conceptual Thinking in the Theory by Vygotsky
Roughly speaking, self-consciousness is defined as consciousness of one's self, not of a thing (though, however, self-consciousness encompasses things in their ideal shape as an object for ego). Consequently, self-consciousness is associated not only with thinking alone, but also with consciousness as a whole (e.g., including emotions); but first of all, let us study its relation to thinking.
The problem of self-consciousness was pointed out by Vygotsky back in the mid 1920-s; but the problem was more profoundly studied in respect with adolescence when selfconsciousness is formed, such as in "Paedology of the Adolescent" (1931 / 1984) .
But if we decide to separate Vygotsky's idea of self-consciousness from his earlier works, we find two postulates of great methodological significance:
1. Self-consciousness follows the same mechanism as cognition of other people; thereby, we cognize ourselves similarly to the way we cognize others: "The mechanism of consciousness of the self (self-consciousness) and the cognition of others is the same; we are conscious of ourselves because we are conscious of others, and with the same method as we are conscious of others, because we are the same vis-à-vis ourselves as others vis-à-vis us" (1924 / 1982 , p. 52).
2. Self-consciousness is the consciousness of consciousness [to a thing]: "as Plekhanov has correctly established, self-consciousness is the consciousness of consciousness" (1927 / 1982, p. 
413).
We would like to point out immediately that these two postulates were included into the self-consciousness ideas expressed in "The Phenomenology of Spirit" by Hegel (1807 Hegel ( / 2002 .
Moreover, in "Paedology of the Adolescent" Vygotsky expresses another important idea directly associated with the correlation between self-consciousness and thinking. The new postulate is the following: 3. Self-consciousness and conceptual thinking are inextricably intertwined; without -1771 -Eiji Kamiya. Problem of Self-consciousness and Conceptual Thinking in theTheory of Vigotsky: in the Spirit… self-consciousness, conceptual thinking would not exist, and without the latter, the first would not exist either. Therefore, self-consciousness is the pre-requisite and the consequence of conceptual thinking.
Besides, we shall demonstrate how Vygotsky understood conceptual thinking as a form and contents. From the point of view of form, conceptual thinking in general is thinking by concepts. Before that, during its development, thinking operates some "concept equivalents".
At first, an equivalent is a syncretic image that transforms into a complex later. Therefore, the forms of thinking are developed as imagecomplex -concept.
Of course, there are specific contents of thinking related to each form. According to Vygotsky, the contents typical of conceptual thinking forms are the following:
1. The contents of thinking are usually related to cognition and understanding of the surrounding world. But conceptual thinking leads to "revelation of the deep connection underlying reality, to the cognition of relations governing reality, to the systematization of the cognized world with a grid of logical relations" (1931, p. 301 / 1984, p. 65-6 ). 3. Self-consciousness develops along with the formation of concepts: "A word is just as much a tool for understanding others, as it is a tool for self-understanding. From the moment of birth, a word is a tool the speaker uses to understand himself, to apperceive his perceptions. Therefore, the intensive development of self-perception, selfobservance, intensive cognition of internal reality and the world of one's own emotions only happens when the concepts are formed. As W. Humboldt rightfully remarked, a thought becomes clear in a concept only, and an adolescent becomes capable of understanding himself and his inner world for real only when the concepts are formed.
Otherwise the thought cannot achieve clarity or become a concept" (ibid, p. 300-1, p.65). It raises a theoretical problem that requires a profound study. How is such single, individual, subjective thing as self-consciousness can be transformed into a common, objective one, which is conceptual thinking and a true concept? The answer to this question is hidden in the process of movement or development of self-consciousness. expressed as the following development pattern:
III
"sense-certainty" -"perception" -"mind".
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First of all, let us study the first element of the pattern, sense-certainty, as the lowest level of consciousness. Sensually, knowledge cognizes the single "This", located "here and now", and the subject of such knowledge is a single "this person", also being "here and now". Therefore, sensecertainty "has not missed anything of the object, seeing it in its wholeness" and consequently, this knowledge demonstrates "the richest cognition", "the cognition of endless richness" (1807 // 2002, p. 51). However, it is just an illusion of cognition.
Because if "now" with time transforms into a new "now", a person also changes from "here"
to "right here" (a new "here") and so on, and attempting to abstract something from the totality of the numerous "here and now", e.g. in the sense of sense-certainty, we get "the most abstract and the poorest of the truths": the immediate "existence" (ibid). Hence, on one hand, Hegel wants to speak of an "illusion" of cognizing the rich world to the full, and on the other hand, he speaks of the essence of sense-certainty which can never encompass anything but the poor and pure "existence".
At the point of intersection between the ideas of Vygotsky and Hegel we should pay attention to the idea of mediation. Hegel deals with mediation from the negative point of view. He wrote that as sense-certainty was "knowledge… immediately composing the object", e.g. "the knowledge of the immediate or the existent", then studying this certainty we can never do it without "the help of a concept" (ibid Let us clarify the quotation. Imagine that I have written something on a bit of paper. If, pointing at this single paper being "here and now"
I ask anyone what it is, I am likely to receive the answer that it is a bit of paper. But at the moment the paper meaning "paper in general" abstracts the "This" being "here and now", they go beyond the dimension of sense-certainty. They enter the dimension of perception, which relies on universality as its core principle.
Hegel gives an interesting remark: speech has "the divine nature of directly turning the mere "meaning" right round about, making it into something else" (ibid, p. 58). Following Hegel, the "divine" action of turning the sensecertainty as pure singularity into perception as pure universality can be performed through the mediation of word, speech and language.
Vygotsky points out that mediated with words, perception tends to generalize the object, and, moreover, take this speech mediation for the main principle of understanding human psyche. This is a profound point of intersection between the theories of the philosopher and the psychologist. (1929 / 2003, p. 1021, 1931 / 1983, p. 143-4) . At the same time, pointing out at the "differentiation of Hegel" (1931 Hegel" ( / 1983 , he hints at the fact that the mentioned three stages are inspired by the philosopher. Even though Hegel does not use the expression "for others", he writes "for another" speaking of the process of self-consciousness development described in "The Phenomenology of Spirit". Partially, the expression "for another" used by Hegel is similar to "for others". But let us speak about it later.
IV Mind -Self-Consciousness -Reason
A great peculiarity of the ideas of selfconsciousness, expressed in "The Phenomenology of Spirit" by Hegel, is the differentiation between mind and reason, setting self-consciousness within the process of evolution from mind to reason, and seeing self-consciousness as a developing phenomenon.
But before considering self-consciousness we need to emphasize that in "The Phenomenology of Spirit" everything is described as flowing,
-1774 - But to clarify the problem let us leave the great movement of knowledge, i.e. "the dialectics of the human" grasped by the mind, aside, and point at each specific "truth" and its restrictions on the intellectual steps of sense-certainty, perception and mind within the relations between "the thing" and "the consciousness".
1
As it has been mentioned, the truth specific for sense-certainty and its restrictions that present the relations between the world as it is and the direct "self", is the knowledge possessing all the richness of things being "here and now". But if we separate (isolate) them, then, to our surprise, they lose their richness, turning into nothing but the empty "existence". This cancellation leads to the fallout from the world filled with light, green, flowers and wine into the world of darkness. Surprised, we cancel it too, returning to singularity, i.e. to "here and now" without universality. Therefore, the movement of knowledge within the dimension of sense-certainty draws nothing but a circle on a plain. This simple circular movement from pure singularity to empty universality and back to pure singularity makes a real impact on the idea of consciousness in the relations between "the thing" and "consciousness", including mind.
2
Unlike sense-certainty, the perception that occurs at the next stage presents more than just mediated knowledge, but also simple universality.
It happens at the moment of "indication" and at the movement of the "thing" (ibid, p. 60).
"Indication" means that the word "watch" refers to any watch. This is what pure universality is about. If sense-certainty presents singularity, then perception presents universality, but it is not the end. The perception goes further until it reaches the next dead-end. Perception of a thing is based on a simple integrity of "one", but leads to "differentiation" within this integrity,
i.e. "numerous" properties are cognized in the "one". It is similar to that how Hegel pointed out that "one" thing, such as salt, has "numerous" This is cognition in mind. If we said, "I will die because I was born" or "I was born condemned to die", it would express another deeper thought that does not go beyond the boundary of mind. This is the "word play". Within the mind, the knowledge can see the "bearing" inside the "existing". At the same time, there is the "existing" inside the "bearing" (the integrity of being and not-being). can distinguish between the new idea and my old ones by comparing and contrasting them. When a new idea gets closer to the truth than the old one,
we limit the scope of the old idea or we transform (cancel) it by modifying it. Therefore, we prepare it for the death. Therefore, the "existing"
encompasses the "bearing".
5
But according to Hegel's idea, it takes a great leap from knowledge concerning "thing -consciousness" to the knowledge of "consciousness -consciousness" to reach the reason from the mind. Self-consciousness, the necessary medium for the human knowledge to penetrate into the "inner nature" of the thing, is developed in the process. As Hegel wrote, the "inner nature" of a phenomenon hides behind a "curtain". It leads to the dead-end in the immediate "thing -consciousness" relation, i.e.
in the sense-certainty, perception and mind. We need to look behind the curtain to see "the inner nature in the inner nature" (ibid. p. 92). It means that it is the self-consciousness that is required.
V Development of Self-Consciousness
In "The Phenomenology of Spirit" all psychological and everything that originates from "sense-certainty", "perception", "mind", "self-consciousness", "reason", and "spirit", being the objects of this study, are investigated as flowing and evolving. For this reason we also need to consider the process of transition from self-consciousness in itself to the "free self- from the point of view of the "desire", then it is the universality within the "pushing everything away from itself").
If our investigation was complete at this point, the third postulate of the reduplication of self-consciousness would not be required.
-1778 -Eiji Kamiya. Problem of Self-consciousness and Conceptual Thinking in theTheory of Vigotsky: in the Spirit…
The thing that used to be external returns into itself, becoming an internal object for thinking, becomes alive and begins to move. However, if we realized that the desire for life makes more profound thoughts move, then ego would remain static. Hegel tries to cover both the motion of all the "own", and the motion of the object in all the "own" that used to be "external". It means that he tries to understand how the "developing and one's The truth that manifests itself "beyond itself" at first, is obviously the truth of the mind knowledge, as it is not the truth of self-consciousness. But this truth of the mind brings us to the "bondage", i.e. gets pushed away. This is how it usually happens:
if one learns by understanding something, then he "pushes it away" in order to get over subjectivity.
Indeed, it is a necessary process. The axis of the consciousness is in the external object. The consciousness returned into itself gets over the bondage and considers the knowledge of mind again from the axis within itself. In the process of this new consideration, it makes up the image of the world for itself, forming its own system of knowledge. When one masters his own logic and its own competence and reaches the "free selfconsciousness" (ibid, p. 107), they are already in the phase that refers to the field of the reason.
Hegel believes that this is when "thinking"
begins to work more than ever, and the object starts moving in concepts, not in images or ideas.
These are, first of all, the "concepts for oneself"
and "my concepts". According to Vygotsky, this is the self-consciousness as "consciousness of consciousness" (or to be more precise, the thing -consciousness -consciousness). But we should not take self-consciousness as metaconsciousness, for it presents only one side of the problem. We need to understand that the concept is my concept; therefore, the "consciousness of consciousness" is also individual.
Therefore, one of the meanings of "free self-consciousness" by Hegel is the fact that the relations between subjectivity and objectivity (objectivity as avoidance of subjectivity) turns around, opening a new relation between them (from the objectivity of the mind to a deeper objectivity, for which we look into subjectivity). The part of "objective and subjective" is quoted from this book.
"When we are sad we claim the glass is half-empty; when we a happy we think it is half-full. We can measure the amount of water in the glass to say how much of water there is".
Together Thus, Piaget could not provide the second birth of man in his theory. This is an essential limit to the theory of Piaget.
However, Vygotsky's theory was also unfinished. In the 30s he passionately expanded the field of his studies. I think in the 30s
Vygotsky developed his theory in three ways.
That is, he not only developed (1) the theory of development through speech as mediation, but also (2) the theory of personality development (specifically speaking, age psychology, specific psychology and psychology of the drama of an individual), and (3) the theory of emotions development rooted in the unity of body and spirit, and psychological systems. However, since his life was not long, he could not write the axis connecting these paths. One of our goals in respect of such theory by Vygotsky is the exact description and understanding of the integrity of his theory. This is a very hard work, but given the above, we come to a certain conclusion that without relying on the "Phenomenology of Spirit" by Hegel and "Ethics" by Spinoza we cannot fully understand Vygotsky, his ideas about self-consciousness and conceptual thinking.
